Some Observations on Genizah
Fragments of Saadiah’s Tafsir
In Arabic Letters:

Ronny Vollandt

1. Preface

There can be no doubt that Rav Saadiah Gaon’s Judaeo-Arabic translation
of the Pentateuch ranks among the most important and influential texts
composed in this language. This is clearly reflected by its abundant
representation in manuscripts, which were written in different centuries and in
widely varying locations. It was quickly disseminated throughout the Jewish
communities of the Near East, North Africa and Muslim Spain. This text,
which enjoyed the prestige of the highest Geonic authority, was immensely
influential in several respects. Its language and its system of transcribing Arabic
into Hebrew characters became exemplary and authoritative.? This translation
enterprise, by virtue of its preeminent authority, also superseded — at least
among Rabbanite Jews — all pre-Saadianic traditions of rendering the Holy
Scriptures and their characteristic features.® In addition, Saadiah’s translation

1 This article is an abridged version of one chapter of my M.A. thesis The Transmission of
the Judaeo-Arabic Pentateuch Trandlation of Rav Saadiah Gaon in Arabic letters: A Case
of Textual Diffusion, submitted to the Hebrew University of Jerusalem in February 2007.
Thanks are due to my supervisor Prof. S. Hopkins. In addition | would like to express my
gratitude to the Syndics of the Cambridge University Library for granting me permission to
publish the images of two fragments preserved in the Taylor-Schechter Collection.

2 Cf.J. Blau and S. Hopkins, “On Early Judaeo-Arabic Orthography”, in J. Blau, Sudiesin
Middle Arabic and its Judaeo-Arabic Variety, Jerusalem 1988, pp. 381-400.

3 See the review article by M. Polliack, “Arabic Bible Translations in the Cairo Genizah
Collections”, in Jewish Sudiesin a New Europe, Copenhagen 1998, pp. 595-620.
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had a considerable impact on later Rabbanite renderings of the Holy Scriptures

into Arabic.

Nevertheless, various aspects of the transmission of this central text are
still obscure. Two basic questions remain unresolved. The first concerns
the number of books on which Saadiah commented or which he translated
into Arabic. There is no consensus among modern scholars as to the scope
of Saadiah’s works in this area. It must suffice here to note that he most
certainly did not translate the entire Hebrew Bible.* The second question
concerns the emergence and early transmission of the tafsir. A notable aspect
of this issue is the confusion that prevails with regard to the script in which
Saadiah initially penned his translations. Hence, the main aim of the present
study is to present some new items of evidence concerning the dissemination of
Saadiah’s tafsir in Arabic characters and to evaluate their nature and possible
origin. This evidence has some implications for our understanding of the early
stages of transmission of Saadiah’s work and suggests, as we shall see, some
unexpected aspects of the textual diffusion of this text among a non-Rabbanite
readership.

The most prominent source with regard to the original script of the tafsir is
a passage in Ibn Ezra’s commentary on Genesis 2:11, in which he informs his
readers that Saadiah “rendered the Pentateuch into the language and the script
(?) of the Ishmaelites™.® This statement was echoed by Issachar ben Shushan,
active in Zefat in the 16™ century, who was the most notable representative of
the genre of adaptations of Saadiah’s tafsir.® In the preface to his adaptation,
4 For a survey of scholarly opinions on this question see E. Schlossberg, Concepts and

Methods in the Commentary of R. Saadia Gaon on the Book of Daniel (Ph.D. dissertation,
Bar-1lan University 1988) [Hebrew], pp. 1-65.

5 DRINI HRYNY NWHI NTINN DIINY N3,

6 These versions are neither new translations nor simple copies of Saadiah’s version, but
rather a carefully considered mixture of both. See D. Doron, “From the Tafsir of R. Saadya
Gaon to the translation of R. Mordechai Hai Dayyan of Tunis” [Hebrew], in Sefunot NS 5
(1991; Proceedings of the Second conference of the Society for Judeao-Arabic Sudies), pp.

171-180, as well as Y. Avishur, “The Adaptations of R. Saadya Gaon’s Bible Translation
in the East” [Hebrew], in the same volume, pp. 181-202. The manuscript published by
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he mentions having consulted copies of Saadiah’s translation written in Arabic
letters.”

In addition, some other works of the Gaon — parts of his halakhic
compositions,® as well as translations of his baggashot® — were copied in
that script. These findings are confirmed by Judaeo-Arabic fragments found
in the Genizah which present an account of the weekly majlis of the famous
Fatimid vizier of Jewish origin, Ya‘qub ibn Killis.* The vizier is described as
using a copy of Saadiah’s Sddur in Arabic letters to mock Jewish prayers and
beliefs, an activity in which he was joined by the Muslim participants. Such a
copy was apparently prepared for him specifically for use in an interreligious
majlis. The interfaith polemics which were part of such gatherings between
Muslims, Christians and Jews would provide a natural Stzim Leben for a copy
written in Arabic letters.

The combined evidence of these testimonies led some scholars to the
conclusion that the Gaon actually composed his translations in Arabic script.
In addition, occasional errors in the manuscripts, allegedly due to the process of
transliteration into Hebrew characters, were adduced as evidence of an original
in Arabic script written by Saadiah himself.**

Itis true that such instances occur sporadically. On the whole, however, strong

J. Hirsch, Fragment einer arabischen Pentateuch-Ubersetmng, Leipzig 1900, must also be
assigned to the genre of adaptations.

7 However, his intention is not very clear. The note, penned as an extension on the margins
of his autograph MS British Library Or. 10402 A fol. 1v, appears corrupted and is partly
illegible. He states: wnmn nw [..] PR %Y [.] [207012] DN Y 190K MI2YY MMpHn
IRDY DR TVPR NN TITO NXP HY YR M11913 19 W [.]0¥N1Y ¥ DNNII MR 12793
10T IMRN M2 IRV DNBNIA 7T PRI YV DAY 12N DNTY ANTA.

8 T-S 12.73 on the laws of.trefot, published by S. Schechter, Saadyana, Cambridge 1903, pp.
131-133.

9 See Sddur R Saadja Gaon: Kitab Gami‘ as-Salawat wat-Tasabih (eds. I. Davidson, S.
Assaf and B. I. Joel), Jerusalem 1941, p. 47.

10 Published by M. Cohen and S. Somekh, “In the court of Ya‘qub ibn Killis: A fragment from
the Cairo Genizah”, JOR 80 (1990), pp. 283-314.

11 Compare the references given by J. Blau, The Emergence and Linguistic Background of
Judaeo-Arabic, Jerusalem 1999, p. 39, no. 1, and p. 244, note to p. 40.
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objections to this theory arise. The earliest manuscripts are written exclusively
in Hebrew characters and completely free of putative transliteration errors.
The recently discovered manuscript St. Petersburg RNL Yevr. Il C1 contains
the earliest datable copy of the complete Pentateuch translation of Saadiah.?
It was not only copied about sixty years after the demise of the Gaon, but
also contains the most precise and accurate version of his translation, both
in wording and in language. It is likely that some Genizah fragments written
on vellum in plain square script antedate even this splendid manuscript.*® Yet
neither the St. Petersburg manuscript nor the early Genizah fragments exhibit
any evidence whatsoever of having been transliterated from a \Vorlage written
in Arabic letters. The same is true for the later stages of transmission of the
tafsir — there are no known manuscripts of Jewish origin in Arabic characters.

In contrast, Saadiah’s translation of the Pentateuch is extant in many Christian
manuscripts in Arabic letters which were used by Monophysite communities,
i.e. the Coptic and Syriac Orthodox Churches.** However, it goes without
saying that the reason they were written in Arabic script is their Christian
provenance.

The additional evidence for the transmission of Saadiah’s tafsir in Arabic
letters presented in this article emerges from four early Genizah fragments
which contain parts of Saadiah’s translation in Arabic letters. An edition and
description of the fragments — the only such fragments known to date —

12 J. Blau, “Saadya Gaon’s Pentateuch translation in the Light of an Early-Eleventh-Century
Egyptian Manuscript”, Leshonenu 61 (1998), pp. 111-130 [Hebrew].

13 They constitute an early stage of transmission and are therefore of special interest. E.g. the
Cambridge University Library fragments T-S Ar. 1a.19, T-S Ar. 1a.104, T-S Ar. 1a.143, T-S
Ar. 25.164, T-S Ar. 27.2, T-S Ar. 27.6, T-S Ar. 27.105, T-S Ar. 28.13, T-S Ar. 28.37, T-S
Ar. 28.157; Oxford MS Heb. ¢ 19 fol. 31-34, Oxford MS Heb. d 56 fol. 1-8; Institute de
France MS 3381.6.2, etc.

14 This is not the place to discuss the dissemination of the tafsir among the Christians. | hope
to deal with this topic on another occasion. For present purposes it will suffice to note
that the manuscripts of Christian provenance can clearly be divided into a Coptic and a
Syrian-Orthodox branch. For the dissemination among the Copts cf. J.F. Rhode, The Arabic
Versions of the Pentateuch in the Church of Egypt, St. Louis 1921.
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are provided. Their content ranges from single words and verses to entire
continuous folio pages in Arabic script. The majority of these pieces are
preserved in the Taylor-Schechter Collection of the Cambridge University
Library (henceforth CUL), but one comes from the Genizah collection of the
British Library (henceforth BL).

Judaeo-Arabic was by definition written in Hebrew letters.” In Blau’s opinion
it “clearly shows the barrier that separated the bulk of the Jewish population
from Arab and Islamic culture”.’® This statement holds for Rabbanite Jewry
with almost no exceptions.’” Arabic letters remained, it appears, a foreign
medium, despite the scarce evidence in the Genizah that they were at least to
some degree included in the Jewish curriculum.*®

The linguistic setting of Karaite texts, as is well known, was essentially
different. Judaeo-Arabic texts in Arabic script almost automatically suggest

15 Compare Blau (n. 11 above), pp. 34-44, 241-247.

16 Ibid., p. 35.

17 Rabbanite Jews may have used Arabic script precisely when crossing this barrier, as
exemplified in texts addressed to an Arab or Muslim readership. See G. Khan, Arabic Legal
and Administrative Documents in the Cambridge Genizah Collections, Cambridge 1993.
Only a very small proportion of the extant correspondence among Jews is in Arabic letters,
see for example R. Gottheil and W.H. Worrell, Fragments from the Cairo Genizah in the
Freer Collection, New York 1927, fragment no. XVI (entirely in Arabic script); CUL Or
10806.25 and T-S 13 J 17.16, a letter addressed to the Gaon Nathan ben Abraham, published
by M. Gil, Palestine during the First Muslim Period, Tel Aviv 1983 [Hebrew], pp. 340-345;
S. Assaf, Gaonic Responsa fron Genizah MSS Jerusalem 1928 [Hebrew], pp. 132-134.

18 The preference for Hebrew letters is attested in a letter from the Genizah dated 1058
C.E., in which the author — Musa ibn Ya‘qub — gives precise instructions for the written
response 712y v3vR 11, see CUL Or. 1080 J 42, published by Gil, ibid., pp. 300-305. On
the teaching of Arabic script see Sh. D. Goitein, Jewish Education in Muslim Countries,
Jerusalem 1962 [Hebrew], pp. 35, 43, 57. In addition the Genizah reveals numerous writing
exercises, some of which contain Arabic and Hebrew script side by side, e.g. T-S Ar. 34.29,
T-S Ar. 34.96-97, T-S Ar. 34.101, T-S Ar. 42.3, T-S NS 297.54, T-S NS 305.59, T-S NS
395.139 and T-S AS 181.76. Of special interest is T-S AS 178.219, which gives the names of
Arabic letters in Hebrew script next to the Arabic characters. This fragment was doubtless
used to teach students to write and read Arabic script. Such lists appear to be connected
to the very beginnings of Judaeo-Arabic writing, see the papyrus (text XVII) published in
Blau and Hopkins (n. 2 above).
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a Karaite provenance. Not only was a large proportion of original Karaite
compositions written in that script, but even the Holy Scriptures were
transcribed into it from Hebrew script.'® This Karaite custom is documented
in al-Qirgisani’s discussion of Hebrew written in Arabic script in his Kitab
al-Anwar wa-l-Maragjib;*® considerable portions of this work are also extant
exclusively in that script. It was composed in the fourth decade of the tenth
century, probably in Iraq. The use of Arabic script appears to have been
a well-established custom at this time and place.?! In the wake of Karaite
emigration to Palestine it was thereafter transmitted to the Jerusalem circle
of scholars. The compositions of outstanding members of that circle, such as
Yefet ben “EIN,?? his son Levi ben Yefet,”® Abu al-Faraj Hartin,®* David ben
Bo*‘az®® and Yeshu‘ah ben Yehudah? were written in Arabic script; some of

19 See. G. Khan, “The Medieval Karaite Transcriptions of Hebrew into Arabic Script”, Israel
Oriental Studies 12 (1992), pp. 157-176; idem, Karaite Bible Manuscripts from the Cairo
Genizah, Cambridge 1990, and H. Ben-Shammai, “Hebrew in Arabic Script — Qirgisani’s
View”, in Sudies in Judaica, Karaitica and Islamica Presented to Leon Nemoy on his
Eightieth Birthday (ed. Sh. Brunswick), Ramat Gan 1982, pp. 115-126.

20 Edited by L. Nemoy, Kitab al-Anwar wal-Maragib: Code of Karaite Law, vol. 1-5, New
York 1939-1945; the passage under discussion is on pp. 553-555. Cf. Ben-Shammai (n.
19 above).

21 Seeibid., p. 122.

22 See inter alia BL Or. 2547, BL Or. 2548, BL Or. 2554, BL Or. 2581 fol. 31-46; for their
description see R. Hoerning, Six Karaite Manuscripts of Portions of the Hebrew Bible in
Arabic Characters, London 1889. Parts of Yefet’s commentary on Ruth were edited by
S. Butbul in her M.A. thesis (Hebrew University 2002), 'R1pn "9y 12 na H¥ 23970 W1a
mi nYany.

23 E.g. BL Or. 2564, BL Or. 2563 fol. 90-100.

24 BL Or. 2561 fol. 96-111; see also N. Bassal, “Excerpts from the Abridgment of al-Kitab
al-Kafi by Abu Farag Hardn in Arabic script”, 10S 17 (1997), pp.197-225; idem, “Judeo-
Avrabic in Arabic Script: al-Kitab al-Mushtamil by Abu Faraj Harun”, Bein ‘Ever la-* Arav
3(2004), pp. 31-34 [Hebrew].

25 E.g. BL Or. 2403, BL Or. 2561 fol. 1-74, BL Or. 2563.

26 For example BL Or. 2544, BL Or. 2545, BL Or. 2559; compare the list given by G. Khan,
“On the Question of Script in Medieval Karaite Manuscripts: New Evidence from the
Genizah”, Bulletin of the John Rylands University Library of Manchester 75 (1993), pp.
133-141, esp. 137.
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these manuscripts are autographs.” Therefore, it appears that the practice of
writing in Arabic characters is to be associated first and foremost with Karaite
scribal circles of Palestine of the tenth and eleventh centuries.?® Subsequently,
the custom spread to other communities which fell within their sphere of
influence, e.g. Egypt. That this was the case is abundantly documented in the
Karaite material in Arabic letters in the Genizah corpus, as well as in the
autographs of “All ben Sulayman, stretching over the years 1045-1093 C.E.
The use of Hebrew script became prevalent only after the dispersal of the
Palestinian Karaite community in the wake of the First Crusade.

Although the primary motive for depositing papers in the Genizah was the
use of Hebrew script, the Genizah fragments provide a comprehensive sample
of Bible translations in Arabic script current in that period. All traditions are
represented to some degree: Samaritan® and Karaite translations,® as well as
Christian versions® based on the Septuagint or Coptic versions. Fragments of
the New Testament in Arabic are also to be found.* Such versions are likewise

27 Compare H. Ben-Shammai, “Some Judaeo-Arabic Karaite Fragments in the British Museum
Collection”, BSOAS 38 (1975), pp. 126-132, especially p. 128.

28 These circles are discussed by Ben-Shammai (n. 19 above), pp. 115-126; Khan (n. 19
above); idem, Karaite Bible Manuscripts from the Cairo Genizah, Cambridge 1990.

29 T-S Ar. 41.122 (Genesis) and T-S Ar. 1a.136 (Genesis, with incipits in Samaritan letters).

30 T-S Ar. 1b.10 (Yefet’s translation of Daniel), T-S Ar. 41.18 (Leviticus, with commentary),
T-S Ar. 42.41 (Psalms), and T-S Ar. 39.283 (Numbers, Hebrew incipitsare partly transcribed
into Arabic), which belongs with T-S Ar. 39.479 (Numbers) and T-S NS 327.92 (Exodus).

31 T-S Ar. 41.129 (Genesis); contrary to the description in C. Baker and M. Polliack, Arabic
and Judaeo-Arabic Manuscripts in the Cambridge Genizah Collections: Arabic Old Series,
Cambridge 2001, p. 373, the fragment is doubtless of Christian origin, as indicated by the
transcription of proper names in accordance with the Greek and the division of pericopes.
Additional examples: T-S NS 297.258-259 (Exodus), belonging with T-S NS 327.128
(Exodus), as well as T-S NS 305.131 (Psalms), belonging with T-S NS 327.20 (Psalms) and
ULC Or. 1080 6.21 (Psalms). MS Mosseri 11, 212 contains a section in Coptic accompanied
by Arabic glosses.

32 E.g. T-S Ar. 52.219 (three folios of a Coptic-Arabic lectionary containing portions of the
New Testament). See the discussion by K. Szilagyi, “Christian Books in Jewish Libraries:
Fragments of Christian Arabic Writings from the Cairo Genizah” in Ginzei Qedem2 (2006),
pp. 106-162. The translation units are identical with the so-called Egyptian Vulgate which
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mentioned in booklists from the Genizah.® These findings clearly indicate a
shared interest in Bible versions in Arabic, as well as a certain mobility of
translation traditions irrespective of their origin. It is not surprising that the
translations of Saadiah, which are intrinsically connected to the translation
endeavors of this period, are also represented among the group of fragments
in Arabic letters.

2. Edition of the Fragments

Notes on the edition:

For the sake of clarity | have added diacritical signs, which are marked in the
manuscripts only sporadically, in accordance with standard Classical Arabic
orthography. | have also indicated verse numbers. Vowel signs are rendered as
found in the fragments. Fragments of the Pentateuch were collated with MS
St. Petersburg Yevr. 11 C 1* (a) and MS Oxford (Bodleian) Poc. 395-396%
(n). The sections of Proverbs were compared with the Derenbourg® (1) and
Kafih® (p) editions. In addition, the following early fragments of the tafsir
were consulted:

has been published on many occasions, e.g. by P. de Lagarde, Die vier Evangelien arabisch
aus der Wiener Handschrift hsg. (Leipzig 1864).

33 One fragment mentions the translation of Hunain Ibn Ishag, who is reported by al-Mas‘udr
to have rendered the entire Septuagint into Arabic, cf. N. Allony, The Jewish Library in
the Middle Ages: Booklists from the Cairo Genizah, eds. M. Frenkel and H. Ben-Shammai,
Jerusalem 2006, no. 4, lines 24-25. Karaite translations are referred to in fragment no. 30,
lines 12, 17 and 24; no. 97 line 65; no. 99 passim; no. 105, line 9.

34 On this manuscript see Blau (n. 12 above).

35 A trilingual codex, copied in Hamat in 1449. Despite its relative lateness, n preserves
valuable early readings, cf. H. Ben-Shammai, “New and Old: Saadya’s Two Introductions
to his Translation of the Pentateuch”, Tarbiz 69 (2000), pp. 199-210 [Hebrew].

36 J. Derenbourg, Version Arabe des Proverbes, Paris 1894. This edition is primarily based on
MS Oxford, Bodleian Library Poc. 70 (12t-13™ century), supplemented by the MSS BL
Or. 2375 (15% century) and Berlin Or. 1203 (copied 1598 C.E.).

37 Mishley'imTargumu-Perush Rabbeinu S adyah ben Yosef Fayyumi, ed. Y. Qafih, Jerusalem
1973.
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N T-S Ar. 27.105

Contents: Translation of Exodus 23:5-24:6; Numbers 23:21-26; 28:29-30,
31:15-32:31
Hebrew incipits; Oriental square script; vellum, 7 leaves, slightly stained; 17.7
x 16.3 cm.; 23-28 lines.

) T-S Ar. 1a.44

Contents: Translation of Numbers 30:16-31:17; 32:32-33:5
Hebrew incipits; Oriental semi-cursive script; sporadic Arabic vocalization;
rubricated; paper, 2 leaves; mutilated and slightly stained; 13.1 x 20 cm.; 17-19
lines.

In my analysis | have made use of various additional manuscripts. Their
shelf marks and folio numbers are given wherever possible.®

Biblical verses are referred to in the conventional manner. Line numbers
of manuscripts are indicated. In the edition of the texts | have employed the
following symbols:

[...] Square brackets indicate sections where the text is missing owing to a
lacuna or badly faded portions.

[)3  Textin square brackets represents a completion of the missing text on
the basis of the parallel manuscripts in Hebrew script. If the completion
diverges for any reason from these manuscripts, | have added a comment
in a footnote.

M sic!

ods  Words deleted by the scribe.

< > Words written incorrectly. The corrected form is given after the brackets.

38 | have been dependent on the microfilms of the Institute for Microfilmed Hebrew
Manuscripts, Jerusalem. Folio numbers are not always identifiable in the microfilms,
especially in manuscripts of the British Library.
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2.1. British Library MS Or. 5562 B.1

Description:

Contents: Translation of Genesis 4:24 and Exodus 21:8-19

Hebrew incipits; Hebrew Oriental square script and Arabic naskhi,
sporadic Arabic vocalization; paper; 1 leaf, recto 13 lines, verso 4
lines and 5 additional lines in Arabic letters separated from the Hebrew
portions by a heavy line. The first two lines give Saadiah’s translation
of Genesis 4:24 in Arabic letters. The following lines are illegible. They
may contain another biblical verse, as the name Yuval is mentioned. Both
portions were written by the same hand, using the same pen and ink.
The manuscript is stained, rubbed and slightly mutilated.*® The text in
Hebrew letters stops abruptly in the middle of Exodus 21:19. Apparently
the scribe decided to exploit the remaining half of the page for some
writing exercises in Arabic letters. His reason for linking the portion he
had just copied with Genesis 4:24 may have been the shared topic of
manslaughter.

Genesis 4:24

2V

2o Mot i< <y

S5 RS el

39 The measurements are given neither in the microfilm nor in the catalogue.

40

Ra N [

Bl P T S T N (O
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2.2. Cambridge University Library T-SAr. 21.21

Description:

43

44
45
46
47
48

49

Contents: Translation of Numbers 8:1-4, 13:1-4, 16:1-4 and 30:1-8
(giving the first verses of the respective parashot of the book of
Numbers).

No incipits; Hebrew Oriental square script and Arabic clumsy naskhi,
the ihmal sign® in the form of a slanted line is placed sporadically
above us; paper; 2 leaves, 17.3 x 25 cm., 17-18 lines, slightly mutilated,
stained and rubbed.* Jottings are found in the margins. The text on 1r
is written vertically. 2v contains several words written in Arabic script,
beginning with Numbers 30:5 (line 8).

The distinctive writing of the scribe who copied this fragment
is also attested in a number of additional fragments, largely of
Karaite content: T-S Ar. 1b.70*° (Karaite Bible commentary, containing
midrashic passages), T-S Ar. 22.81% (Karaite exegesis, commenting
on Deuteronomy 24:7), T-S Ar. 31.37% (grammar), T-S NS 227.17%
(commentary on Exodus 21:3-8) and T-S NS 312.1% (a Karaite halakhic
work). His script is fairly thick and he is inclined to make full use of
the margins, often filling them horizontally, vertically and upside down
alternately. These fragments seem to be private copies written for the

On the use of these differential signs see A. Gacek, “Technical practices and
recommendations recorded by classical and post-classical Arabic scholars concerning
the copying and correction of manuscripts”, in Les manuscrits du Moyen Orient, ed. F.
Déroche, Paris 1989, pp. 51-60, esp. 57, as well as A. Grohmann, Arabische Paldographie,
Wien 1971, vol. 2, p. 42.

Compare Baker and Polliack (n. 31 above), p. 89, no. 1195.

Compare Baker and Polliack, p. 17, no. 227, and Khan (n. 28 above), p. 2.

Baker and Polliack, p. 107, no. 1440.

Ibid., p. 214, no. 2943.

A. Shivtiel and F. Niessen, Arabic and Judaeo-Arabic Manuscripts in the Cambridge
Genizah Collections: Taylor-Schechter New Series, Cambridge 2006, p. 281, no. 4306.
Ibid., p. 478, no. 7325.
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scribe’s personal use, rather than professional work. They all display
the scribe’s habit of switching to Arabic script within a continuous text
written in Hebrew letters.

Text: Numbers 30:5-8%
2v
Slyppa (5)
RNDOY 1YY Zsic 3 RATPYY RNTTY RPAR
991 RIMT Y1) nan Tpa kMY JonRa 10
RMINMIN IR (6) RNDAI **RYY ANTRY TPy
Waic 5 RNNTI 920 Gy pams o0 3 RIVIR
RNY 79 NYIRY NARN 7% ORANTHY 1O
9119 NIRY IRY (7) SRR RAINMR TR
adie A RNV Bpah R RPYY AT 15
gan DYOR & RDYYIPNDI (8) lewis e
RN Onnan Tpa xmy (1) ®qona

2.3. T-S Ar. 42.148

Description:
Contents: Translation of Numbers 29:3-29; 30:14-31:14
No incipits, rather informal naskhi, often inclining to cursive. There
is sporadic Arabic vocalization, frequently added in order to avoid
false readings of homographs, e.g. to distinguish ,z= from .

50 The relevant portion with Arabic words starts with Numbers 30:5 on line 8.
51 ynoa :0 [pnoa

52 NTPY N [caie

53 nnan:n[nan

54 %y N[y

55 RMIR:N 3 [RPIR

56 RNDAYHY RINTHY :N 3 [RINTHY
57 RMIR:N 3[R

58 "0aY:n,a[yay

59 JonR1:n 9 [Jona

60 nnnan:a [nnan
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Diacritical points are generally omitted, but the writer frequently employs
differential signs:** _. is distinguished from _ by the ihmal sign in the
form of a slanted line above the letter. The ihmal of  is distinguished
from ; by a crescent above the letter. & occasionally exhibits a small
hamza on the outer left edge, as in ., <, (1r, I. 5). The letter itself appears
in different forms, compare the elegant writing of .<1 (1v, I. 5) and
583 (1v, 1. 10) with Lie (1r, 1. 2) and JuwdS (11, | 3). Final ¢ is often
written in a splendid, cantilevered way, as in 4 (1, |. 7) or il (2v, |
10); in the word s it is usually reverted. The alif is occasionally joined
to a following letter, e.g. in sl (1r, I. 2), and usually in the word JG.
The hamza is usually omitted. It is exceptionally indicated in proper
names, such as ¢ s (2r, 1. 4).

Paper; 2 leaves, 19 x 29 cm, 11 lines, slightly mutilated and rubbed. The
leaves seem to be the second bifolium of the quire.

There are illegible jottings on the margins of 1v, as well as an interlinear
addition between lines 4 and 5 on the same page.

The present fragment clearly seems to be intended as a private copy. It

exhibits numerous slips of the pen, e.g. 1v lines 2, 5 and 2v line 11, some of

which were corrected by the scribe himself. In some cases he omits parts of the

translation, as in Numbers 29:5 and 29:16. His tendency to slip from an elegant

handwriting into a rather hasty one may also be due to the private nature of this

copy. However, his handwriting — in all of the peculiarities described above

— closely resembles another group of fragments of Karaite content,®? some of

61 Compare Grohmann (n. 43 above), vol. 2, pp. 42-48. Their employment resembles that

62

found in early Arabic papyri, see idem, Allgemeine Einflihrung in die Arabischen Papyri,
Wien 1924, p. 72, and for examples see idem, Chrestomatie de Papyrologie Arabe, Leiden
1993, plates VI and VIII.

T-S Ar. 1b.10 (Karaite transcription accompanied by Yefet ben ‘Ell’s translation of and
commentary on Daniel 7), T-S Ar. 25.70 (Karaite commentary on Deuteronomy 30:1 and
Ecclesiastes 12:13), T-S Ar. 34.164 (Karaite treatise with transcriptions of Hebrew into
Arabic, from the same MS as the previous fragment), T-S Ar. 34.307 (Karaite work with
transcriptions of Hebrew into Arabic), T-S Ar. 39.201, T-S Ar. 41.132, T-S Ar. 42.72, T-S
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which were written by the very same scribe. This is certainly the case for the
fragment T-S Ar. 30.277, apparently part of a longer Karaite florilegium on
halakhic portions of Numbers. The fragment is in fair condition; it preserves
a quotation of Saadiah’s translation on Numbers 29:12 (1r, left column, I.
5), dealing with the offerings for the festival of Sukkot. The quotation is
preceded by a transcription of the corresponding biblical commandment into
Arabic letters according to Karaite practice (1r, right column, I. 6) and a
largely illegible commentary. It stands to reason that the writer’s purpose in
transcribing a portion of Saadiah’s translation into Arabic script was to prepare
a kind of draft in order to facilitate the incorporation of selected verses into his
comprehensive treatise.

The fragment was probably written at the very beginning of the eleventh
century.®® On the whole it does not exhibit many deviations from corresponding
manuscripts in Hebrew script of the same period, such as the St. Petersburg
manuscript or early Genizah fragments. This may serve as additional evidence
of its early date. Many deviations are due to a slight shift towards proper
Middle Arabic.

Numbers 29:3-20
1r

Ol o don I e 5 (4) Pl g, Mol 1
S LA A L (6) pSie Linid & Seld) (e 2 5 5 (5)
A piia QS Pagila) S50 55 wlall s o g

Ar. 42.127, T-S Ar. 52.241 and T-S NS 327.50 (all of these contain Karaite commentaries
with transcriptions of Hebrew into Arabic).

63 It represents the naskhi style current in this period. Compare manuscripts XLVLL (copied
1008 C.E.) and XCVII (copied 1004-5 C.E. ) in Facsimiles of Manuscripts and Inscriptions
(Oriental Series) of the Paleographical Society, ed. W. Wright, London 1875-1883.

64 1OY:N R [

65 w127 N [asl

66 'TON R [Aaud)

67 MITYY IVNIR N IYAIR R [Ielal

68 DIMRIN N [pedtal a5
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Phasns 0 g pgras (9) ks s "t Plan M 12n)s
e 5 (10) S oyt 5 @l sie Bl can Ml ke

M Lo S 7 5oLl a2 e] (11) Aafan]l 0 Jas S

Lea) s g adall ol 8 o] saadl 5 <5

PP S el ol a3 s Pl o5 A5 (12)

) B0ain i lan ) gan 5 81 glent ¥ (S B B
il e 15, %8 e Gl iy > i i e U g sama | 5 585 (13)

O pgnas (14) talas 2 ¥ 5 Slaa %0 e 01, Pt

OGN [dal
12,8 [oss

WNIR N R [l sats
12991 N R [

RYR[lasdy
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NN NI [

THO N R - [laaw

mnon bk

R [ed

WO N R [eld

DNRION N [Ausedl

MOIR IR e duwedd o gl

197 R [0S

9 :n R[S

YRIY N R [dada

VYN N R [lskess

TR [

RYSI0 RINIPA RIRIP DTYN N R [Asnia e A e 320
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IRW (R [Cadss
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10

1v



24*

Ronny Vollandt

Dsde BB e ARN (e iy IS ay igile e

Jas IS e 5 (15) H (1) cooadl e (S IS (e sdic

A ol A% e ¥ el e Pagie 5 (16) * e dxi ¥ e
Dl ey plie () SN o sl 85 (17) 4 a0 s

penl 305 1Mo 5 (18) laloa 5 10 53 San 9 e a5 (S
104M\S P@.\La;\_l 1030M} 1020,-}5‘95“) Q)'j‘)ﬂ

o iy ) 1L 8 2] 5SSl e lasic 5 (19)
Oni€ 5 6, 198 e aa) 170 o o) a5 (20) 4a) e

Numbers 30:14-31:12
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99
100
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110
111
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[leis M0 i) 3al diny "% ey IS5 L3 IS IS (14)
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MNoN N [esle

PRI N 935 MUY NN N (1) "POR 10 0T 927 MNVY DR [ sde BB Hde BB e i, 0L
POIIIR N R [y pad
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NI:N,9 [k

0N A [pa

PYIYRI O R [ty
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PA0IR Y N R [l
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o) il g g 530 ALY) 1305 a0 0 129 ) el o 28 iy
13T S 5 oas g ) ) LS i3l 153388 (7) o el (315
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113 Omitted :9 13 b s
114 "OR 12 [yl sl

115 T NN [
116 P 22,000 20 [y
117 9122 5M01:0 N [ skays
118 RAYR :0 [l

119 "R :2 [dyf

120 YPyan:a,n 3 [Ifes
121 ona:ng 2[4

122 W07 0,1 [y i
123 IRMIRA:N 91 [1s 0%
124 YRIDNOR 22 [Jyd e
125 YIR¥D:9,N 2 [)s i
126 "2 12 [ e cud)

127 90N =1 [l

128 ONYO :N,ONYA 19,2 [ulaiiys
129 Y9N0 ,N,2 [
130 Omitted. :9,N,2 [epml O
131 %onp:a,n 2 [k,
132 onp):a,n 2 [k,
133 NONI:9,N:1 [Lued
134 opM:9 N (8
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[ost HgJas cn pabibaads  ad s ysny Hyay

pellilal 5 e Ll a5 17 s (9) sl

el 8 an 5 (10) 1% saie agllll 5 ngadl 55 pealler s s

gomn T S581 5 (10) Sl o i) M0 sy 1Sl e
e G sl (12) adted) s oW e il g bl

el 300 5l i delen s SLaY1 M2 ) 5
1l e eyl

2.4.T-S Ar. 40.20
Description:

Contents: Translation of Proverbs 23:5-24:6
Incipits in Hebrew letters, nashki script with sporadic vocalization and

10

Hebrew Oriental square script. The translation is in Arabic script, except

for Proverbs 23:5, which is in Hebrew letters with sporadic Arabic

vocalization.

Paper, 2 leaves, mutilated, partly badly rubbed and stained, 15.2 x 22.4

cm, 12 lines. This is apparently the inner bifolium of a quire.

The script bears great similarity to that of T-S Ar. 42.148.1 Although it may not
have been written by the same scribe, it was definitely produced in the same

scribal circle. T-S Ar. 25.70, containing a Karaite commentary on Deuteronomy

30:1 and Ecclesiastes 12:13, was undoubtedly produced by the same scribe.

It exhibits the same handwriting; paper, ink and measurements are identical.

135
136
137
138
139
140
141
142
143
144
145

PIN 0,0 [a&dos

oYv1:9,n0,1 [alak

RI09 :9,N )20) 21 [ s

Omitted. :9 100 :0 [ a2

DRIIROM 9 [agiSluse (e

DM YO0 10 [ab 5 gucly

YTIRY 10,0 ,2 [15al,

MYIRHRY 2 N [ el

"OR 22 [l

A repetition of verse 8, cancelled by the scribe.

The usage of differential signs in the two fragments is also very similar.
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Compared with the previous fragments T-S Ar. 40.20 gives much less of an
impression of a hastily made private copy, although several slips of the pen
and nonsensical readings are found, e.g. 4, =¥ (1v, I. 1) or @i, (2r, 1. 12).
It contains unambiguous evidence that it was copied from a text in Hebrew
letters: in 1r line 8 the scribe first wrote ~, 3 and subsequently corrected it
to ¢ . The ya fell victim to this correction. As the Hebrew letter ) is used as
an equivalent for both Arabic » and ¢, depending on the diacritical point,
the scribe’s slip of the pen clearly attests that he was copying from a Vorlage
written in Hebrew letters with only sporadic diacritical pointing.

Text:
Proverbs 23:5-24:6
1r
D9 NN NYPAN TRIY RN [NIRA qhwnn (5) 1
(1) ¥ 0omro 1 ¥“So1ra annir Y [PY] Y110
W sy M e dab aalff] ¥ DNON R (6)
G s 3 LS Pols WV I D7) i
TN (8) s ud 4y L5 IS Al sy s 5
e andl 8 Kb Ll el k)
60 e alS[E] Y (3anY) 5 gumny s MR (9) [Axed
B3san % 5 <> Vs 30N OR (10) PSS US e Jsiaaly
DORN D (11) Jas ¥ L aasa 8 il e

146 901 :7 [Y0I9N)

147 RO :p ,RNOYR 23 1T [RIINRD
148 NV P NV :T [lagad
149 RINVN :P ,MUNN T [ eak
150 NTRA:T [4la

151 ORI :7T,p [dS JS
152 N T ,0m P [

153 RNIN 7,000 5] [Lagas
154 NTOR:P e e

155 9117 ,p [

156 RN :T,p Lal[sE]
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157 DANRMIN'D :P [peia poad

158  NAVRN IRY 1T ,NAVIN TIRA P[4y
159 278pa T [creadll

160 MI9:T [k
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162 W T [y

163 PRUIYR =T JVORION 1P [cuidasl
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168 1IN 7T [osSs

169 Omitted. =7, [cysii
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2r
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178 R'WRIM TP [oo Lad
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180 DRIIN A TIM :T,p [ak ol s

181 109117 [l

182 09 :p [osals

183 09 :p [l

184 1Y :p [odls

185 INWWOR P [l
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187 YR T [l
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189 N7 [

190 "R:T,p [
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Leie 5 i a3 JasillS 193 o [192 5 Al
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3. Discussion

3.1. Interchange of Script

2V
1

10

In BL MS Or. 5562 B.1 the copyist switches freely between Hebrew and
Arabic letters. Likewise, in T-S Ar. 21.21 a given expression may appear

192 NIAPRY ;P [43 Al
193 YO :T [l

194 WpPIORI o7 [UE N
195 MRIROMINON 7,7 AU} Jd ] sy
196 NAWP:T,p [oad
197 9pT:7,p [

198 MIYORD TP [adkis
199 N7 s

200 MWD T [

201 DANRAVY :p [patiis] 5]
202 9¥TIRI:P [dey

203 DO TP [aeiles
204 93:7,p [

AAFr e =



Genizah Fragments of Saadiah’s Tafsir in Arabic Letters

both in Hebrew and in Arabic letters, e.g. RnTpy (Numbers 30:5) and
e 3 (Numbers 30:6). Additional fragments written by the same scribe show
a similar practice. In T-S Ar. 40.20 the incipitsare generally written in Hebrew
letters. The translation of Proverbs 23:5 is, exceptionally, written entirely in
Hebrew script, perhaps by a kind of attraction to the Hebrew incipit.?®” In this
respect the fragments conform to the usage of Karaite manuscripts in Arabic
script, which shift to Hebrew letters for incipits or quotations, and clearly
indicate the writers’ proficiency in both scripts. Their habit of employing
Hebrew and Arabic interchangeably supports the supposition that they were in
fact Karaites.

3.2. Literalist Tendencies

Fragment T-S Ar. 42.148 contains several cases of adjusting the determination
of nouns to the Hebrew source text in contrast to Saadiah’s usage, e.g. Numbers
29:3 _asu for wady. A similar tendency is found in the reading of Numbers
29:18 Pleally cpaklly for IRYNNORY PWIINY, as well as the plural .gila) 3a5in
Numbers 29:6 for onnarmy and Numbers 29:18 (..l for 922098 "9y, These
changes mimic the Hebrew text. The fourth verbal form 1”38, as attested in
manuscripts in Hebrew characters, was replaced by the second (i.e. 1 sa35)
in Numbers 29:7. Although this substitution is frequent in Middle Arabic,?*®
it might reflect the copyist’s tendency towards literalness in this case, since in
Hebrew too the second verbal form is used.

T-S Ar. 40.20 exhibits an even stricter literalism. The scribe’s unconditional
adherence to the Hebrew original is felt throughout. For example, it impelled
him to change the word order, e.g. . Ly replacing X'¥'X »n in Proverbs 23:28,
and to adjust number, €.g. g« sad in place of DANRMY' in Proverbs 23:11.

207 For examples see Khan (n.19 above), p. 162, no. 29.
208 J. Blau, Digdug ha-‘Aravit ha-Yehidit, Jerusalem 1980, p. 74; idem, A Grammar of
Christian Arabic, Louvain 1967, vol. 1, p. 157.
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3.3. Variants displaying indebtedness to Karaite lexicogr aphy
A tendency to literalism may be also seen in the lexicon. The examples provided
by T-S Ar. 40.20 are once again particularly striking. Saadiah commonly renders
Biblical manx as napry, literally “consequence”, going beyond the narrow
semantic field (*end”) in order to convey the metaphorical meaning. However,
the fragment reads : jai. Karaite translations likewise employ nvaR, adhering
to the Arabic cognate; cf. Yefet ben “Eli on Proverbs 23:18, 24:14 and 24:20.2%
In contrast to the variant  ,» 5 as a translation of Hebrew nra in Proverbs
23:9, manuscripts in Hebrew script and numerous additional verses?® attest
Saadiah’s predominant tendency to use the fourth verbal form. However, in
all of these instances Karaite scholars, as represented by Yefet ben ‘Eli*** and
David al-Fasi,**? unanimously prefer the eighth verbal form 1.
Furthermore, Saadiah employs Arabic 70 to render the Biblical root 9.
In contrast, T-S Ar. 40.20 uses 17V to translate that root in Proverbs 23:25.
This is in line with regular Karite usage, as exemplified by Yefet ben ‘Ell on
Proverbs,?® as well as Salmon ben Yeruhim on Psalms®* and David al-Fasi.?*®
Similarly in Proverbs 23:24: Hebrew 17 (lit. heart) is translated in different
ways in Saadiah’s translations. In this verse, he rendered it nyRp, which
appeared to him appropriate to convey the meaning of “depths” and accords
with the context. Whereas the Gaon saw no need to render consistently a
Hebrew lemma occurring in two distinct semantic fields, the employment
of Arabic _ in our fragment reflects a tendency to imitate the underlying

209 MS BL Or. 2402, fols. 126a, 130b, 132a.

210 Proverbs 14:2, 15:20, 19:16; Psalms 22:7, 22:25, 51:19, 69:34, 73:20, 102:18.

211 Compare his translation of Proverbs 14:2, 15:20 and 19:16 in MS BL Or. 2402, fols. 57b,
66b and 94b.

212 The Hebrew Arabic Dictionary of the Bible Known as Kitab Jami‘ al-Alfaz (Agron) by
David ben Abraham al-Fasi the Karaite (10 cent.), ed. S. L. Skoss, New Haven 1936, vol.
1, p. 204.

213 BL Or. 2402 and BL Or. 2553.

214 L. Marwick, The Arabic Commentary of Salmon ben Yeruham, Philadelphia 1956, p. 41
(Psalms 51:10); for other instances see MS RNL Yevr. Arab. 1:1345.

215 Ed. Skoss (n. 212 above), vol. 1, p. 320.
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lexical patterns of the Hebrew source. This is a salient characteristic of Karaite
tradition, and this particular variant is paralleled in an identical manner in
Karaite translations.

3.4. Transcription of proper names
Another noteworthy feature of the present fragments is the transcription of
proper names. A translator facing the problem of rendering proper names has
several options at his disposal.?*® Translators differ considerably in this regard,
so that the rendering of proper names may serve as a distinctive hallmark in
identifying the provenance of a certain version and its Vorlage, as well as
in attributing them to a community or a particular translator. For names of
persons it seems natural to use the original Hebrew form, especially in cases
where no Arabicized forms are available. Personal hames which have such
a form are regularly given in Arabicized fashion, e.g. hwn as 'om, DNNAR as
D’N7aR or pny as pnoRr.?’ This feature is very common in the translations
of Saadiah®® and the Karaite Yeshu‘ah ben Yehudah. Yefet ben ‘Ell, on the
contrary, consistently employs the original Hebrew forms. Toponyms and
names of peoples may be identified with those of contemporary geographic
settings, an option predominantly attested in the translation of Saadiah. To
a far lesser degree a tendency to translate names freely into Arabic may be
detected. Within the translation of the Gaon this occurs solely with regard
to the components of Hebrew toponyms which bear a meaning in Hebrew,
e.g. 'R1 MY 81 (Genesis 16:14) is rendered as YORIYR mYY 1. In the old

216 For a comprehensive treatment of Karaite practice in comparison to Saadiah’s the reader is
referred to M. Polliack, The Karaite Tradition of Arabic Bible Trandation, Leiden 1997,
pp. 200-207.

217 It should be noted that there is total confusion in the manuscript tradition with regard to
the use of various forms of names. Copyists may switch from the original Hebrew form
to the Arabicized form in the very same manuscript or fragment. At times one even finds
hybrid forms composed of Hebrew and Arabicized components, such as pnxx.

218 T-S Misc. 5.16 shows that Hebrew names such as npav and 2% were intended to be
read in their Hebrew forms, as they are written with rafe signs corresponding to Tiberian
orthography.
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Avrabic translation of the Samaritan Pentateuch, on the contrary, this tendency
constitutes a salient feature with regard to all sorts of proper names.?™® It is
also found as an idiosyncratic feature in pre-Saadianic traditions, as 128w for
nm or oan for 7.2

An additional difficulty arose when copying a translation in Arabic script,
particularly in Karaite circles, since Hebrew names had to be transcribed into
Avrabic letters. As stated above, the Karaites had developed strict rules for
writing Hebrew texts in Arabic script. Manuscripts of Karaite provenance
show that they relied on this well-established custom and applied the same
procedure to original Hebrew proper names in continuous Arabic translations.
The occurrence of this distinctive practice in our fragments may serve as a
further indication of their origin.

Fragment BL MS Or. 5562 B.1 provides us with the forms - for
Cain and x.y for Lamech. In Muslim tradition the Biblical figures Abel and
Cain are known as Jula and Ju. It is obvious that this form of Cain’s
name emerged through the antithetic parallel with Abel, a phenomenon well
attested in other pairs of names, e.g. <. s and < s <5 and <. OF
zsb and z k. However, the form .., apparently derived from the Syriac
Qayn, is attested sporadically in Muslim tradition and commonly employed
in translations of Christian provenance.? It is difficult to discern whether the
form found in the present fragment is an adaptation of this tradition. It also
resembles the phonetic transcription in Karaite manuscripts, which as a rule
represent the ay diphthong (yod with patah). by a combination of ‘alif and
ya’? e.g. - for Hebrew pp in BL Or. 2546 fol.83v and BL Or. 2542 fol.165r

219 Comp. H. Shehadeh, The Arabic Trandlation of the Samaritan Pentateuch (Ph.D.
dissertation, Hebrew University, 1989), pp. 510-511.

220 See Y. Tobi, “Translations of Personal Names in Medieval Judeo-Arabic Bible
Translations” [Hebrew] in These are the Names, ed. A. Demsky, vol. 3, Ramat Gan 2002,
pp. 77-85.

221 For example, in the translation of al-Harith ibn Sinan, as preserved in MS Paris Arabe 13.

222 See Khan (n. 19 above), p. 12.
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(transcriptions of Numbers 24:22%%%). For Lamech the case seems clearer. The
name occurs as <l in its Arabicized form in Muslim and Samaritan tradition.
The representation of stressed segol by an alif?®* and of the spirant kaf by
Arabic #** is unique to Karaite transcription practice, cf. BL Or. 2556 fol.
87v (1 Chronicles 1:3).

T-S Ar. 42.148 provides many similar examples. The form .~ (2v line
2) corresponds to the common Karaite transcription of onya. The yod in an
unstressed syllable disappeared,?® while the gamaz is represented by an ‘ alif.?
In the Samaritan tradition the name is found as u«~ié, a simple transliteration
of the Hebrew spelling. The same Karaite rule is applied to 9ty98, which
consequently appears as 3l (compare also 2v line 10). In contrast, the
Samaritan translation gives \=ll, whereas Muslim sources present the corrupt
forms 3\ or 3.2 For both of these see Exodus 6:25 in BL Or. 2540?% and
BL Or. 2542 and for 7tyx see in addition Numbers 32:2 in T-S Ar. 52.242.%°

The same is the case for ., a1 (2v line 3). As opposed to the regular form
G that probably entered Arabic via Syriac (‘Ahron > Harun), Karaite
transcriptions attest o, ), e.g. BL Or. 5563 D fol. 41v,*' and through-
out in BL Or. 5540.°” The names of the Midianite kings, .,
[.. .]J=reelilads &l s hsns osasadl s, also have their origin in Karaite
transcription practice, compare the transcription of this verse into Arabic
in BL Or. 2542. For ...l see also the translations of Numbers 22:28 by

223 Unfortunately the British Library manuscripts acquired by Shapira and the fragments
published by G. Khan do not cover the first chapters of Genesis.

224 Khan (ibid.), pp. 8, 12.

225 Ibid., p. 4.

226 Ibid., p. 13.

227 Ibid., pp. 8, 11-12.

228 A. Jeffery, The Foreign Vocabulary of the Qur’ an, Baroda 1938, p. 55.

229 Hoerning (n. 22 above), fol. 18a.

230 Khan (n.19 above), p. 35.

231 Leviticus 7:10, ibid., p. 91.

232 As published by Hoerning.
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Yeshu‘ah ben Yehudah (BL Or. 2560 fol. 70a), David ben Bo‘az (BL Or. 2562
fol. 3a) and ‘Al ben Sulayman (BL Or. 2563 fol. 48b).

3.5. Alternative Renderings
As we have seen, the scribes who wrote these fragments did not hesitate to
incorporate distinctive features of the Karaite lexicon in place of Saadianic ones.
Fragment T-S Ar. 40.20 exhibits the peculiarity of inserting them as explicit
alternative renderings. It is particularly striking that they are introduced by the
formula qila, in keeping with Karaite translation practice. A good example is
b s 7 s slial a5 in Proverbs 23:16. The repetition in translation is due
to the writer’s introduction of an alternative rendering, offering synonyms for
two words in the Hebrew source text. This technique, foreign to Saadiah’s
translation approach, is common in Karaite tradition.?*

Similarly to the previous example, an alternative rendering of the Hebrew
root 93 is given in the phrase jwlas ke Jds 59w (Proverbs 23:24). It is
introduced by wa-qila as in Karaite tradition and inserted between Saadiah’s
words. This placement suggests that the writer added the alternative renderings
ad hoc while copying from his Vorlage.

Furthermore, according to the manuscripts in Hebrew script the genuine
Saadianic translation in Proverbs 23:33 is nRaRaMIRYR. It has been shown that
Saadiah, in sporadically using this homophonic equivalent, relied on an older
tradition.** However, in most occurrences of Hebrew naann in Proverbs he
used Arabic a%pn. The transmission in Hebrew characters attests that copyists
preserve this rendering reliably. The scribe of our fragment took issue with this
rather peculiar new coinage and replaced it by its usual rendering in Karaite

233 Polliack (n. 211 above), pp. 181-199.

234 See J. Blau, “On a fragment of the oldest Judaeo-Arabic Bible translation extant”, in
Genizah research after ninety years, eds. J. Blau and S. C. Reif, Cambridge 1992, pp. 34;
idem, A Dictionary of Medieval Judaeo-Arabic Texts, Jerusalem 2006, p. 734.
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tradition, <Ly, as known from Yefet ben ‘Eli*®® and David al-Fasi.?*®
Saadiah’s translation was demoted to the status of an alternative rendering.

4. Conclusions

It has been shown that each fragment in Arabic characters edited here is clearly
of Karaite provenance. Since these are the only such fragments known, the
employment of this script should be considered a distinctive feature of the
Karaite branch of transmission.?” No evidence of involvement on the part
of Samaritans or Christians, who might also hypothetically have transferred
Saadiah’s translation into Arabic script, was discerned. The total absence of
Rabbanite copies of the tafsir in Arabic letters up to the present day may
be considered an established fact. The transfer into Arabic script has been
shown to be a distinctive trait of cross-cultural transmission. Arabic script
came into play in the diffusion of Saadiah’s translation beyond the Rabbanite
communities. There is no evidence that Saadiah might have composed the
tafsir in Arabic letters.

This finding is diametrically opposed to Ibn Ezra’s statement, which misled
generations of scholars into proclaiming that Saadiah composed his translation
in Arabic letters. In fact, the use of Arabic script in copying his translations
emerged among the Karaite community only after his demise. It is questionable
whether Ibn Ezra might have had Christian copies in mind, as proposed by
Blau with some hesitation.?®® If lon Ezra had examined even a single exemplar,
he would certainly have noticed numerous explicitly non-Saadianic readings
in comparison with the manuscripts in Hebrew script. More convincing is A.
Geiger’s suggestion that bna>n121 should be understood as “according to their

235 MSS BL Or. 2402 and BL Or. 2553.

236 Ed. Skoss (n. 212 above), vol. 1, p. 450.

237 More, however, may yet be discovered in the Firkovich material. A comprehensive
investigation of that material was beyond the scope of this work.

238 Blau (n. 11 above), p. 40.
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style [of writing]”.%° It is not at all unreasonable to suppose that the Hebrew
nama reflects the Arabic notion of kitaba, which may refer to a style or a
certain habit in writing. This suggestion also appears plausible in light of Ibn
Ezra’s discussion preceding this obscure statement, which elaborates on the
Gaon’s identification of geographical realia according to Arabic geographic
literature. Saadiah’s reliance on that literature demonstrates nothing else than
pure indebtedness to ‘Ishmaelite’ kitaba. Ibn Ezra was surely well aware of
the introduction of new literary models into Rabbanite literature accomplished
in Saadiah’s exegetical and translation work. That they were in some sense to
be accredited to Arabic-Muslim precedents may have led him to phrase his
statement as it stands: DnaM2Y HYRYNY WY, i.e. “into Arabic language and
according to their style”.

It stands to reason that the writers of our Genizah fragments copied selected
passages from a Vorlage in Hebrew letters. The case of T-S Ar. 40.20 attests to
this. Though the other fragments do not exhibit such clear evidence, one may
assume that their writers followed the same practice.

The practice of writing in Arabic script, as discussed above, emanated from
conservative Karaite scribal schools and was current among limited circles in
Palestine in the tenth century, until the dispersion of the Karaite community by
the Crusaders in 1099 CE.?*® One may conclude with some degree of certainty
that the Genizah fragments published in this article are the work of scribes
associated with that circle. They, along with the other fragments related to
them, often closely resemble the handwriting of a number of codices in the
British Library or Firkovich collections.?** The employment of Hebrew script
alongside Arabic is also an outstanding feature of both groups. It has been

239 He assumes “daB na'ma hier nicht Schrift, sondern Schreibart heift”. Cf. A. Geiger,
“Judische Geschichte”, Wissenschaftliche Zeitschrift fur judische Theologie 1 (1835), pp.
169-192, esp. pp. 188-189.

240 Ramle may have been a center of this activity. The only dated manuscript, BL Or. 2554,
was copied in Ramle in 395 A.H. (1004/5 C.E.). Compare Ben-Shammai (n. 19 above), p.
120, no. 35.

241 E.g. BL Or. 2403 or RNL Arab. Yevr. 80.
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shown that other fragments of the Genizah corpus likewise emerged from this
scribal circle.?

In addition to their unique use of Arabic script, they all reveal features
that go far beyond a simple transcription into Arabic letters. On the one
hand, the writers applied their scribal habits of copying manuscripts in Arabic
script to these transcriptions of the tafsir. As against Judaeo-Arabic usage,
the alif otiosum is consistently spelled out. On the other hand, and far more
interestingly, the transfer into Arabic letters apparently involved some degree of
adaptation to Karaite tradition. This is especially noticeable in the transcription
of proper names, a tendency towards strict literalism and a fondness for the
Karaite lexicon. As for proper names, this usage is directly connected to the
Karaite practice of transcribing the Biblical scriptures as a whole, since the
same established rules were applied both to continuous books of the Hebrew
Bible and to sporadic Hebrew elements, i.e. proper names within the running
translation.

The strong literalist tendencies reflected in these fragments are paralleled
by the earliest evidences of exegetical activities in Palestine, as embaodied, for
example, in the oeuvre of Salmon ben Yeruhim (a contemporary of Saadiah)
and the linguistic and exegetical works of Yefet ben ‘Eli and David al-Fasi
(both active in the latter half of the tenth century). It may not be coincidental
that the textual modifications exhibited in the fragments are first and foremost
associated with these scholars. The literalism featured in these texts appears
slavish and ungrammatical, in contrast to the more expository and idiomatic
flow of Saadiah’s translation.

At least for T-S Ar. 40.20 the copyist was faithful to the Karaite tradition
insofar as he marked variant translations by the formula wa-qila. In this he
conformed to the usage of Yefet and his contemporaries, in contrast to later
Karaites such as Yeshu‘ah and his circle, who preferred ‘aw or wa-yugal .**

It should also be noted that there is a slight polemical tenor inherent

242 Cf. Genizah MS 2 in Khan (n. 28 above).
243 See Polliack (n. 216 above), pp. 191-192.
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in the selection of primarily halakhic portions in the first three fragments.
This is similarly perceptible in the last fragment’s unrestricted ‘corrections’
to Saadiah’s version, which must have appeared to the Karaite reader to
demonstrate nothing less than a clear case of Rabbanite corruption of the
Biblical text.?*

Taken together these considerations support the dating of the fragments
around the turn of the 10%-11t centuries. They may have been produced
in Palestine or in Egypt, by scribes under the direct influence of Palestinian
circles.

Finally, we must ask how these documents found their way into the Genizah
of the Palestinian Rabbanite community of Fustat. The presence of Karaite
fragments in the Genizah is unexpected, since the Karaites had a separate
synagogue, and is surely due to the existence of social contacts between
Rabbanites and Karaites. Despite the utterly hostile and polemical tone that
prevailed in the literary works of both communities, everyday intercourse
appears to have been less fraught with tension. Examples of intermarriage
are frequently found,?* and conversions from Karaism to Rabbanism are also
documented.?® 1t is possible that those people who moved between Karaite
and Rabbanite circles were primarily responsible for the presence of Karaite
manuscripts in the Genizah.

244 With regard to this claim see Khan (n. 19 above), pp. 172-175.

245 See S. D. Goitein, A Mediterranean Society, vols. 1-6, Berkeley 1967-1993, vol. 3, pp.
26, 158, and more recently J. Olszowy-Schlanger, Karaite Marriage Documents from the
Cairo Genizah: Legal Tradition and Community Life in Mediaeval Egypt and Palestine,
Leiden 1998, p. 7.

246 Goitein, ibid., p. 199.
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